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Editors Update—An Opportunity to Share 

Many have pointed out that Jesus spoke 
about one subject more than any other. Yet 
when Christians bring that subject up, it seems 
the reaction is rarely positive. That subject, of 
course, is money. Alas, there is very little ac-
complished in today’s world apart from 
money, and that includes the publishing of 
this magazine. 

Even with as much volunteered time and 
talent as possible in an effort such as this, it 
still costs money to have the magazine pub-
lished and distributed (we’ve yet to find a 
Preterist printer to donate those services, and 
the government runs the Post Office). So, as 
the saying goes, “there is no such thing as a 
free lunch.” We—and you—have been the 
fortunate recipients of the generosity of a pri-
vate Christian Foundation 
which has provided the ma-
jority of funding for our 
initial issues. This was done 
for the purpose of “testing 
the waters” to see how a 
Preterist magazine would be 
received. Judging by the 
responses and comments 
over the past year, the maga-
zine is being received very 
well. Because we were only 
in the “testing” phase, we 
have not done any aggres-
sive promotion of the maga-
zine (there’s no sense building a mailing list if 
you’re not going to continue publishing). And 
yet, with only five quarterly issues published 
so far, our list of names has grown from about 
250 to over 1,000. So, it is obvious that there 
is a need and a desire for this magazine. 

Which brings us back to the production 
costs. Having determined that we would in-
deed continue with the magazine, we formed a 
nonprofit corporation called Fulfilled 
Communications Group. As you might 
guess from the name, we have several 
“communication” ideas in mind, but those are 
another story for another time. Having finally 
received our 501(c)(3) tax-exempt status, it is 
now time for us to present our readers with 
the opportunity to share in this ministry. In-
deed, several of you have done so already, and 
we are grateful for that! 

I have mentioned in the past that this 
magazine is a labor of love, and I want to reit-
erate that fact. All of our articles are contrib-
uted—none of the authors are paid for their 

work (many thanks to all of you who have con-
tributed articles!). If you purchase materials 
from one of our authors because of something 
you read in the magazine, please inform them 
of that so they’ll know their efforts are worth-
while.  In addition, a team consisting of 
friends, contacts, my brother, my wife and me 
handles everything from editing to proofread-
ing to design and layout (and whatever else 
comes up). Rest assured that we do not plan to 
receive any compensation from the nonprofit 
corporation, either as directors/officers or as 
editors for the magazine. We are gainfully em-
ployed and intend to remain that way. All of 
the funds we receive will go toward those 
things which cannot be volunteered, namely 
the printing and mailing of the magazine. 

     Given the current size of 
our mailing list (which will 
only continue to grow) and 
the periodicity of publication 
(four issues per year), our 
costs break down to approxi-
mately $12/year per reader. 
Still, we are hesitant to charge 
for subscriptions for a couple 
of reasons. First, since many 
of our readers are new to 
Preterism, they would proba-
bly not pay to read about it. 
By offering the magazine free 
of charge, we feel that we 

have a better chance of introducing others to 
Preterism. Second, many of our readers are 
retired and on fixed incomes. As such, they 
may not be able to budget for a magazine sub-
scription. We would hate to see them miss out 
on the information, encouraging words, and 
sense of community that Fulfilled! Maga-
zine brings to Preterism. 

Our hope is that there will be a core of 
Preterist readers who feel that this magazine is 
an important tool for encouraging fellow 
Preterists as well as for sharing Preterism with 
others—important enough that they will sup-
port the effort. I don’t expect those who are 
still in the investigative stage to support us—
just as we don’t expect non-Christians to pay 
for missionaries to come to them. Nor do I 
expect those with limited budgets to support 
this effort. If half of our readers supported the 
other half, that would still only be $24 per 
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How can they believe in 
what they have not heard; 
how can they hear unless 
someone shares the mes-
sage; how can someone 

share the message unless 
they are sent? 

(Rom 10:14-15) 

Fulfilled Paraphrase 

Version 



 

 

so much more real 
to me. The amaz-
ing person and 
ministry of Jesus 
Christ has also become so much more power-

ful!! Blessings in Christ to you. 

Tim, United Kingdom 
 
As a lone preterist in [my city] it was nice 

to read “You are not Alone” in the summer of 
2006 issue. I read the magazine cover to 

cover, I'd like to have a subscription. Thanks, 

Jesse, Montana 
 
I am excited about this magazine! I have 

been a full preterist for about 3 years, but I 
still have questions that are unanswered. The 
presentation of different points of views are 
necessary to explore all approaches to proper 
interpretation of the Word. I find that chal-
lenging my belief in eschatology by the Word 
instead of tradition, is extremely refreshing 

and exciting. Thanks again, 

 Terry, Ohio 
 

Thank you for your magazine.  Its articles 
are very thought invoking and it’s nice to have 
some truthful Bible commentary to read for us 

preterists. In Jesus, 

Clark, Pennsylvania 

Thank you, thank you, for your wonderful 
magazine. It arrived Saturday, and I was so 
excited to find it in my mailbox. I came in the 
house and began immediately to read it. By 
nightfall, my wife and I had read it all. The 
next morning at the breakfast table, we were 
talking about the magazine and she described it 
with these words, “It is just a little gem.” That 

is how I feel, too!   

Glenn, North Carolina 
 
Your magazine is a much needed device in 

the world today. A lot of people for one reason 
or another will only scan and  scoff at anything 
on the net but will take their time on written 

text.  Thank you.  

Stephen, Kentucky 
 
Hey! Wonderful, a free magazine on 

preterism. I'm very interested in exploring this 
view. I am a history major in college, and 
when I view preterism and history along with 
the book of Revelation, it makes a lot more 

sense now. I look forward to my first copy! 

Malcolm,  North Carolina 
 
Grace & Peace to you in Christ Jesus. 

Thank you for the offer of a free subscription. I 
am new to the preterist viewpoint but have 
found it such a blessing and God has become 

year. That’s per year, not per month. And remember, we’re not looking for “sacrificial giving,” 
or for people to “give until it hurts.” God loves a cheerful giver, so I guess the ultimate yardstick 
is this: if it doesn’t lift your spirit to give, don’t feel obligated to support us—but please feel free 
to continue receiving the magazine. There are many other worthy opportunities in which to par-
ticipate financially in the Kingdom. But please keep us in your prayers—everyone can do that! 

As funds become available, we would like to increase the page count of the magazine in 
order to bring you more informative articles. Some have asked if we have considered accepting 
advertisements for Preterist-related materials. One of the reasons we are hesitant to accept paid 
advertising is because it may have (or appear to have) a subtle influence on what we print. Still, 
we would love to inform readers of various Preterist materials that are available. Perhaps we can 
do that when we increase the page count. I guess, in a certain sense, that is in your hands! 

Before I forget, please make your checks payable to “FCG” and mail them to the address 
provided in the sidebar. We have also put a PayPal donation button on our web site for those who 
prefer to “click” rather than to write. Please forgive our initial form-letter acknowledgments of 
your donations. As we become more efficient we will hopefully have time for more personal 
notes of thanks. 

 
Blessings, 

Mailbag 

Opportunity (cont.) 
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Gleanings from “The Parousia” 

This remarkable declaration is of the greatest importance in 
this discussion, and may be regarded as the key to the right 
interpretation of the New Testament doctrine of the Parousia. 
Though it cannot be said that there are any special difficulties 
in the language, it has greatly perplexed the commentators, who 
are much divided in their explanations. It is surely unnecessary 
to ask what is the coming of the Son of man here pre-
dicted. To suppose that it refers merely to the glorious 
manifestation of Jesus on the mount of transfiguration, 
though a hypothesis which has great names to support 
it, is so palpably inadequate as an interpretation that it 
scarcely requires refutation. The same remark will 
apply to the comments of Dr. Lange, who supposes it 
to have been partially fulfilled by the resurrection of 
Christ. His exegesis is such a curious illustration of the 
shifts to which the advocates of a double-sense theory 
of interpretation are compelled to resort to, as to deserve quota-
tion. ‘In our opinion,’ he says, ‘it is necessary to distinguish 
between the advent of Christ in the glory of His kingdom 
within the circle of His disciples, and that same advent as ap-
plying to the world generally and for judgment. The latter is 
what is generally understood by the second advent: the former 
took place when the Savior rose from the dead and revealed 
Himself in the midst of His disciples. Hence the meaning of the 
words of Jesus is: the moment is close at hand when your hearts 
shall be set at rest by the manifestation of My glory; nor will it 

be the lot of all who stand here to die during the interval. The 
Lord might have said that only two of that circle would die till 
then, viz., Himself and Judas. But in His wisdom He chose the 
expression, “Some standing here shall not taste of death,” to 
give them exactly that measure of hope and earnest expectation 
which they needed.’ 

      It is enough to say that such an interpretation of our 
Savior’s words could never have entered into the minds 
of those who heard them. It is so far-fetched, intricate, 
and artificial, that it is discredited by its very ingenuity. 
But neither does the interpretation satisfy the require-
ments of the language. How could the resurrection of 
Christ be called His coming in the glory of His Father, 
with the holy angels, in His kingdom, and to judgment? 
Or how can we suppose that Christ, speaking of an event 
which was to take place in about twelve months, would 

say, ‘Assuredly, I say to you, there are some standing here who 
shall not taste death till they see’ it? The very form of the ex-
pression shows that the event spoken of could not be within the 
space of a few months, or even a few years: it is a mode of 
speech which suggests that not all present will live to see the 
event spoken of; that not many will do so; but that some will. It 
is exactly such a way of speaking as would suit an interval of 
thirty or forty years, when the majority of the persons then pre-
sent would have passed away, but some would survive and wit-
ness the event referred to. 
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This ongoing series of articles is taken from The Parousia: A Critical Inquiry into the New Testament Doctrine of Our Lord’s Second 
Coming, by J. Stuart Russell. Originally published in 1878, Russell used an older style of English and the King James Version of the 
Bible. We have taken the liberty, when it does no harm to the text, to update the English and use the New King James Version of the 

Bible. In 1999, The Parousia was reprinted with a foreword by R.C. Sproul, in which he stated: 

“Few books have forced me to rethink ideas or challenged my assumptions as much as this one has.” 

Who warned you to flee from the wrath (Gk. = about) to come?. (Matt 3:7)                            This generation shall not pass away until a4 

THE PAROUSIA TO TAKE PLACE WITHIN THE LIFETIME 
OF SOME OF THE DISCIPLES. 

Matt. 26: 27,28 

 
For the Son of Man will come in 
the glory of His Father with His 
angels, and then He will reward 
each according to his works.   
 
Assuredly, I say to you, there are 
some standing here who shall not 
taste death till they see the Son of 
Man coming in His kingdom. 
 

Mark 8: 38; 9: 1 

 
For whoever is ashamed of Me and My 
words in this adulterous and sinful gen-
eration, of him the Son of Man also will 
be ashamed when He comes in the 
glory of His Father with the holy an-
gels. 
 
And He said to them, “Assuredly, I say 
to you that there are some standing here 
who will not taste death till they see the 
kingdom of God present with power.” 

Luke 9: 26,27 
 
For whoever is ashamed of Me and 
My words, of him the Son of Man 
will be ashamed when He comes in 
His own glory, and in His Father's, 
and of the holy angels.   
 
But I tell you truly, there are some 
standing here who shall not taste 
death till they see the kingdom of 
God. 



 

 

Alford and Stier more reasonably under-
stand the passage as referring ‘to the destruc-
tion of Jerusalem and the full manifestation of 
the kingdom of Christ by the annihilation of 
the Jewish polity,’ though both embarrass and 
confuse their interpretation by the hypothesis 
of an occult and ulterior allusion to another 
‘final coming,’ of which the destruction of 
Jerusalem was the ‘type and earnest.’ Of this, 
however, no hint or intimation is given either 
by Christ Himself, or by the evangelists. It 
cannot, indeed, be denied that occasionally our 
Lord uttered ambiguous language. He said to 
the Jews: ‘Destroy this temple, and in three 
days I will raise it up’ (John 2:19); but the 
evangelist is careful to add: ‘But He was 
speaking of the temple of His body.’ So when 
Jesus spoke of ‘rivers of living water flowing 
from the heart of the believer,’ St. John adds an 
explanatory note: ‘This He spoke concerning 
the Spirit,’ etc. (John 7:39). Again, when the 
Lord alluded to the manner of His own death, 
‘And I, if I am lifted up from the earth,’ etc., 
the evangelist adds: ‘This he said, signifying 
by what death He would die’ (John 12:33). It is 
reasonable to suppose, therefore that had the 
evangelists known of a deeper and hidden 
meaning in the predictions of Christ, they 
would have given some intimation to that ef-
fect; but they say nothing to lead us to infer 
that their apparent meaning is not their full and 
true meaning. There is, in fact; no ambiguity 
whatever as to the coming referred to in the 
passage now under consideration. It is not one 
of several possible comings; but the one, sole, 
supreme event, so frequently predicted by our 
Lord, so constantly expected by His disciples. 
It is His coming in glory; His coming to judg-
ment; His coming in His kingdom; the coming 
of the kingdom of God. It is not a process, but 
an act. It is not the same thing as ‘the destruc-
tion of Jerusalem,’—that is another event re-
lated and contemporaneous; but the two are not 
to be confounded. The New Testament knows 
of only one Parousia, one coming in glory of 
the Lord Jesus Christ. It is altogether an abuse 

of language to speak of several senses in 
which Christ may be said to come—as at His 
own resurrection; at the day of Pentecost; at 
the destruction of Jerusalem; at the death of a 
believer; and at various providential epochs. 
This is not the usage of the New Testament, 
nor is it accurate language in any point of 
view. This passage alone contains so much 
important truth respecting the Parousia, that it 
may be said to cover the whole ground; and, 
rightly used, will be found to be a key to the 
true interpretation of the New Testament doc-
trine on this subject. 

We conclude then: 
1. That the coming here spoken of is the 

Parousia, the Second Coming of the Lord Je-
sus Christ. 

2. That the manner of His coming was to 
be glorious—in his own glory; ‘in the glory of 
his Father; with the holy angels.’ 

3. That the object of His coming was to 
judge that ‘wicked and adulterous genera-
tion’ (Mark 8:38), and ‘to reward every man 
according to his works.’ 

4. That His coming would be the consum-
mation of ‘the kingdom of God;’ the close of 
the age; ‘the coming of the kingdom of God 
with power.’ 

5. That this coming was expressly de-
clared by our Savior to be near. Lange justly 
remarks that the words, are ‘emphatically 
placed at the beginning of the sentence; not a 
simple future, but meaning, the event is im-
pending that He shall come; He is about to 
come.’ 

6. That some of those who heard our Lord 
utter this prediction were to live to witness the 
event of which He spoke, viz., His coming in 
glory. 

The inference therefore is, that the 
Parousia, or glorious coming of Christ, was 
declared by Himself to fall within the limits of 
the then existing generation—a conclusion 
which we shall find in the sequel to be abun-
dantly justified. 
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The very form of 

the expression 

shows that the 

event spoken of 

could not be 

within the space 

of a few months, 
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years. 

by J. Stuart Russell 

til all these things take place. (Mark 13:30)                          . . . things which are a shadow of what is (Gk. = about) to come. (Col. 2:17) 5 

It’j All Greek to Me! 
Many times we approach a passage thinking we already understand it. In the process we read our 
own meaning into the passage. This is called eisegesis . (Eis is a Greek preposition meaning 
“into.”) But interpreting the Bible correctly demands that we listen to what the text itself is say-
ing, and then draw the meaning out of the passage. This is called exegesis. (Ex is a Greek preposi-
tion meaning “out of.”) If we let a passage be defined by what it and the surrounding verses say, 

then we have taken a large step toward interpreting the Bible properly.  



 

 

The verse, 2 Peter 3:8, “But, beloved, do 
not forget this one thing, that with the Lord one 

day is as a thousand years, and a thousand 

years as one day,” suffers great abuse. Many 
retreat to this verse when confronted with the 
time statements of Scripture concerning the 
first-century return of Jesus Christ. Thus, when 
one reads timing statements such as soon, near, 
at hand, shortly, etc., 2 Peter 3:8 is invoked to 
claim that God does not view time as man 
does. 

But Peter defended both the promises of 
God and the timing thereof against the scoffers 
of his day. The scoffers taunted Christians, 
saying, “Where is the promise of His com-
ing?” (2 Peter 3:4). Yet Peter says they will-
fully forgot that God promised to destroy the 
world of Noah’s day, and that God did what 
He promised! Then Peter reminds them that 
God also promised to destroy the heavens and 
earth in their day (i.e., the Old Covenantal sys-
tem) by fire. 

It is at this juncture that Peter uses the 
verse we are considering. Note the context: He 
is defending the truth of God’s Word, espe-
cially the promises, against those who jeer and 
mock God’s faithfulness. In response, Peter 

ministers to the household of faith as he 
strengthens them. He writes that, if God 
promises to do a certain thing in a day, the 
promise is sure, and it will come on time. If 
God promises to do a certain thing in a thou-
sand years, the promise is sure, and it will 
come on time. It makes no difference to God 
if the time is a day or a thousand years; He 
will be faithful, and He will be on time. 

The very next verse, 2 Peter 3:9, begins, 
“God is not slack concerning His promise .  .  
.  .” Peter strengthens the sureness of the time 
statements in Scripture, rather than negating 
them. I pray this brief study will help you see 
through the errors of men and grasp what Pe-
ter taught concerning God and the faithfulness 
of His promises. 

Arthur Melanson 

P
er

sp
ec

ti
ve

s 

6 

FFFFULFILLEDULFILLEDULFILLEDULFILLED!!!!    

Arthur Melanson hosts The Joy of the Lord 

radio program. He can be reached at: 

 

Joy of the Lord 

P.O. Box 237 

Audubon, NJ 08106 

 

Jimmy Henry 

In an attempt to explain away the meaning 
of the clear “time texts” that declare Jesus’ re-
turn was to occur within the generation to 
whom the Bible was written, some teachers 
take Peter’s statement in 2 Peter 3:8 and at-
tempt to prove that God does not measure time 
as men do. But is that what Peter was saying? I 
think not. 

The best interpreter of Scripture is Scrip-
ture. Peter was quoting from Psalm 90:4, where 
David writes, “For a thousand years in thy 
sight are but as yesterday when it is past, and 

as a watch in the night.” It is true that with God 
all time is as nothing, because in the presence 
of God all is eternity. David wrote in this same 
Psalm, “Lord, thou hast been our dwelling 
place in all generations. Before the mountains 

were brought forth, or ever thou hadst formed 

the earth and the world, even from everlasting 

to everlasting, thou art God.”  Since God is the 
eternal being, time is irrelevant to Him. How-
ever, He deals with men, who are mortal crea-

tures of time, in a 
way that they can 
understand. If God 
does not measure 
time in the same way men do in His message 
to men, then He becomes a deceiver and no 
man can comprehend His works with men. 

When Peter quoted from Psalm 90:4, he 
was dealing with the scoffers who were deny-
ing the promise of Jesus’ return within that 
generation. By quoting Psalm 90:4, Peter was 
making the point that what seems to be a long 
period of time to man is no more than a day to 
the eternal God. Much like the phrase “the 
thousand years” used by John six times in 
Revelation 20:1-7, Peter’s use must be sym-
bolic of a period of time in the first century. It 
seems to me that the apostle never intended 
for this to be some kind of chronological for-
mula by which believers were to measure hu-
man time. I believe he was showing how God 
perceives time qualitatively, as well as quanti-

But, beloved, do not forget this one thing, that with the 
Lord one day is as a thousand years, and a thousand 

years as one day (2 Peter 3:8)

 
Futurism often uses this verse to claim that God 
does not view time as we do, therefore we cannot 
take time statements in the Bible at face

How would you respond?



 

 

See Birks p. 14 

When people feel threatened by other view-
points, those threatened will often manipulate a 
passage of Scripture so that it appears to sup-
port their own point of view. This is exactly 
what Futurists do with the subject of eschatol-
ogy. The text of 2 Peter 3:8 is no exception, as 
it is possibly the most misrepresented text that 
non-Preterists use when disputing Preterism. 
The Futurist, when citing 2 Peter 3:8, conforms 
the text to what the Futurist wants it to say and 
fails to determine what the text itself means.  
When preparing to teach or preach on a passage 
of Scripture, good exegetical and hermeneutical 
procedure is adhered to by asking the following 

questions: 

1. What does the text say?  

The text of 2 Peter 3:8 (English Standard 
Version) reads: “But do not overlook this one 
fact, beloved, that with the Lord one day is as a 
thousand years, and a thousand years as one 

day.” This is a basic 
proclamation. How-
ever, the meaning of 
the text is under-
stood within its 
over-arching context 
and will not be dis-

covered by simply quoting verse 8 alone. We 
must, at all costs, avoid the temptation to 
quote a text out of its original context as oth-
ers do in order to validate their opinion and 
win the argument at hand. 

 Typically, when this text is quoted, the 
argument at hand (with deference to its origi-
nal context) is: “Don’t you understand that 
time is meaningless to the Lord, and that He 
can say that His Son can return at any moment 
(i.e., ‘soon’ or ‘at hand’) with that ‘moment’ 
possibly being thousands of years still in the 
future?” This type of position betrays a great 
sense of desperation. The Bible does not teach 
spiritual double-talk. The fact remains that all 
of the New Testament books either discuss the 
Second Coming explicitly or allude to it; 
moreover, each book places that coming di-
rectly within a first-century context. 

The text of 2 Peter 3:8 has been pro-
claimed. But read alone we cannot fully un-
derstand the text. This brings us to the second 

step of biblical hermeneutics:  

2. What does the text mean?  

As was brought out in the first point, con-
text is of primary concern when it comes to 
understanding any passage of Scripture. How-

Dr. Kelly Nelson Birks 
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tatively. Peter first 
illustrates God’s 
quantitative percep-
tion of time by say-

ing that a day with God is as a thousand years; 
in other words, God can accomplish a thousand 
years’ work in a day if He so chooses. Peter 
then illustrates God’s qualitative perception of 
time by saying that a thousand years with God 
is as a day; in other words, he was saying God 
is not limited by time as men are. 

It is not unusual for those who hold to Fu-
turism to quote this text as an argument or ex-
cuse for the total disregard of the time texts of 
prophetic writings. Even in prophecies where a 
certain time constraint is specified (e.g., words 
like “shortly,” “speedily,” or “at hand”), Futur-
ists appeal to 2 Peter 3:8 as an arbitrary treat-
ment to justify their attempt to explain why 
there is a delay in the fulfillment of what the 
text clearly says. When one who believes in 
fulfilled eschatology points out that certain pre-

dictions had to be fulfilled within the limited 
time frame, Futurists reply, “One day is with 
the Lord as a thousand years, and a thousand 

years as one day.” Peter is not giving a mathe-
matical formula, that a thousand years equals 
one day or one day equals a thousand years. If 
this is a formula, then how should we interpret 
a passage like Genesis 7:17, which says, “. . . 
and the flood was forty days upon the earth.” 
Are we to understand that the flood lasted 
forty thousand years upon the earth?  This 
kind of reasoning is illogical, but it is the kind 
of reasoning used by those who quote 2 Peter 
3:8 to deny the literal interpretation of the 
many time texts in prophetic Scripture. 

To rightly interpret Scripture, we must 
read every text in its context and not remove it 
to some distant time that does not fit the pa-
rameters set forth by our Lord or the apostles. 
To suggest that God has two weights and two 

But, beloved, do not forget this one thing, that with the 
Lord one day is as a thousand years, and a thousand 

years as one day (2 Peter 3:8) 

 
Futurism often uses this verse to claim that God 
does not view time as we do, therefore we cannot 
take time statements in the Bible at face-value. 

How would you respond? 

See Henry p. 15 



 

 

THE END (GOAL) OF THE AGES HAS COME! 

Don K. Preston 

“Now all these things happened to them as examples, and 
they were written for our admonition, upon whom the ends of 
the ages have arrived.” (1 Corinthians 10:11) 

Even on a cursory reading this passage is significant since 
Paul says the end of the ages had arrived. He clearly was not 
saying the end of the Christian Age, or the end of time had ar-
rived, or else he was patently wrong. So, what did Paul mean? 

The Jews only believed in two primary ages. Jesus and the 
New Testament writers concurred with that doctrine. The Jews 
believed in “this age” and the “age to come.” Their “this age” 
was the age of Moses and the Law, and the “age to come” was 
the age of Messiah and the New Covenant. The age of Moses 
and the Law was to end, while the age of Messiah and the New 
Covenant was to be eternal. Based on this, Paul could not have 
been predicting the end of the Christian age. 

Two Greek words help us appreciate this passage. The first 
is translated as “ends,” and is the word tele, from telos. This 
word often means termination, e. g. “the end of all things has 
drawn near” (1 Peter 4:7). However, this is not the whole story. 
Even when the idea of termination is present, there is another 
idea—the goal of that which was being terminated has been 
reached. (See the Lexicons for all the derivatives of teleios). 
Thus, to say that something was coming to an end, indicated 
that it had reached its prophetic goal. Paul said that Christ was 
“the end of the law for righteousness, to all those who be-
lieve” (Romans 10:4). Not only was Jesus the end of the Law 
objectively, since he brought that Old Covenant to its end, but 
he was the goal of that Old World. As Galatians 3:23f says, the 
Law was a guardian of those under that system to bring them to 
Christ, and “the faith.” When that system was fully set in place, 
the Law was supposed to end. Thus, the end (tele) of the Law 
was not only the termination of the Law, but the goal of the 
Law. 

For Paul to say therefore, that the end of the ages had ar-
rived was an incredible statement! But, he did not stop with the 
word tele, he spoke of his contemporary brethren as those 
“upon whom the ends of the ages has come.” He used another 
distinctive word, the perfect tense of katantao. This word is 
used twelve times in the New Testament, and it means “to ar-
rive at a destination” This word is used, normally, to speak of 
arriving at a destination of travel. 

Four times katantao is used in a theological sense. 
First, In Acts 26:7, Paul writes that the twelve tribes were 

serving God night and day, hoping to “come” unto the resurrec-
tion. Resurrection was the prophetic goal of Israel’s Messianic 
promises. 

Second, Paul chided the Corinthians for being puffed up 
with pride. They thought of themselves as the “all in all” of 
maturity. However, Paul asks the rhetorical question, “Did the 
gospel come unto you only?” (1 Corinthians 14:36). The Corin-
thians were not the “final destination” of the Gospel! 

Third, In Ephesians 4:13, Paul uses katantao when he says 
the charismata were given to equip the church to do the work of 
the ministry “until we all come (katantao) to the unity of the 
faith. The unity of the faith was the goal anticipated by the 
praxis of the charismata. And, it was the arrival of that unity of 
the faith that would not only be the goal but the termination of 
the charismata (1 Corinthians 13:8f). Termination and goal go 
hand in hand here. 

Fourth, in Philippians 3:11, Paul said it was his fervent 
prayer to “attain” (katantao) to the resurrection from the dead. 
Just like resurrection was the goal of Israel’s eschatological and 
Messianic aspirations, Paul, who preached nothing but the hope 
of Israel (Acts 24; 25; 26; 28) said that the resurrection was his 
desired goal. 

With the use of telos and katantao then, Paul was saying 
that not only was the termination of the previous ages at hand, 
but the goal of all previous ages was being achieved! This has 
incredible implications! 

WHAT WAS THE GOAL OF THE AGES? 

To see the implications of Paul’s statement, we need to 
remind ourselves of the goal of the ages. What did all previous 
ages point to? The answer can be couched in different terms. 

The goal of the ages was the Age to Come—(Luke 20:33f), 
when “this age” would come to an end (Matthew 13:39-40– 
Galatians 3:23f). 

The destination of the previous ages was the age of the 
resurrection (Luke 20:33f), wherein sons of God would be pro-
duced by resurrection, (not by the marrying and giving in mar-
riage like under the Old Covenant), and could never die. Re-
peatedly, Paul said that believers were joined with Christ’s 
death, burial and resurrection in baptism, raised to walk in new-
ness of life, forgiven of sin, and were thereby sons of God by 
faith (Galatians 3:26-28; Romans 6:3f; Colossians 2:11-13). He 
also said that now, in Christ, “there is no condemna-
tion” (Romans 8:1f), as opposed to existence under the Law—
his “This Age”—where, “I was alive once, without the law, but 
the commandment came, sin revived, and I died” (Romans 
7:7f). The then still present age of the Law was still the minis-
tration of death (2 Corinthians 3:6f), but was “nigh unto passing 
away” (Hebrews 8:13). 

The goal of all the previous ages, and God’s eternal pur-
pose, was the arrival of the Age in which, “He might gather 
together in one all things in Christ, both which are in heaven 
and which are on earth—in Him” (Ephesians 1:10). This was to 
be accomplished in the “fullness of times” and, as we know 
from Ephesians 2:11f, was being accomplished, not in a resto-
ration of national Israel, but in the body of 
Christ, the church! 

The destination anticipated by the previ-
ous ages was, in a word, the kingdom, and 
this is why our text is so important. Accord-
ing to leading millennialists, the Church Age, 
proclaimed by Paul, was a total mystery to 
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the previous Ages! Pentecost says, “The existence of this pre-
sent age which was to interrupt God’s established program with 
Israel, was a mystery (Matthew 13:11). He adds, “This whole 
age with its program was not revealed in the Old Testament.”  

So, Paul said the goal of the previous ages had arrived. 
However, what was occurring when Paul wrote was the Church 
age! According to the millennialists, the Kingdom age, which is 
not the Church age, is the true goal of all the previous ages. 
However, since Paul said that what was happening when he 
wrote was the goal of the previous ages, then it cannot be true 
that the restoration of national Israel is in fact, the goal of all 
previous ages. 

If the Church was the goal of the previous ages, then the 
church is not a “temporary interruption” of God’s kingdom 
plans. Paul says that what was happening in his day, through his 
ministry—and don’t forget that he proclaimed the “hope of 
Israel”—was in fact the goal of all previous ages. Therefore, the 
Church age was the fulfillment of the “hope of Israel,” and was 
the goal of all previous ages! The millennial paradigm is funda-
mentally flawed. 

THE GOAL OF THE AGES AND THE END OF THE 

MILLENNIUM 

We can only mention this briefly. However, it is widely 
admitted that the New Creation is the ultimate eschatological 
goal. Isaiah foretold this new world (Isaiah 65-66), and Paul 
taught that the New Creation was a nascent, but not yet per-
fected, reality, in Christ: “If any man be in Christ, he is a new 
creation, old things are passed away, behold, all things are be-
come new!” (2 Corinthians 5:17, see Ephesians 4; Colossians 3, 
etc.). 

In Revelation, the promised New Creation lies at the end of 
the millennium, after the passing of the old world (Revelation 
20:11f)! So, the New Creation lies at the end of the millennium; 
the New Creation is the “goal of the ages.” But, Paul said the 
goal of the ages had arrived. Therefore, the end of the millen-
nium was near when Paul wrote in 1 Corinthians 10! 

This is corroborated by the fact that at the end of the mil-
lennium, Satan was to be destroyed (Revelation 20:11f), and 
Paul, in Romans 16:20, said that Satan’s demise was near. 
Thus, for Paul to say that the goal of the ages had arrived has 
profound implications for our understanding of the millennium. 

THE GOAL OF THE AGES AND UNIVERSALISM 

Paul’s statement that the goal of the ages had arrived also 
has severe consequences for the doctrine of Universalism. 
There are those who claim that with the Parousia, all men are 
saved, regardless of morality, or lack thereof, doctrine, or any-

thing else. I have in my files exchanges in 
which so called Preterist Universalists af-
firmed that since AD 70 there is no such 
thing as salvation by faith, there is no such 
thing in fact, as sin! 
Yet, when Paul says that the goal of the pre-
vious ages had arrived, this has incredible 

application for this concept. Paul said the goal of the previous 
ages was “the faith,” the gospel system of salvation by grace 
through faith (Ephesians 1:9f; Galatians 3:23f). Now if the goal 
of the previous ages was the gospel system, how can it be af-
firmed that after just 40 years, the goal of all previous ages was 
terminated? Consider: If, as Paul affirms, the gospel system was 
the goal of the previous ages: 

1) The gospel, the goal of all previous ages, is a system of 
justification by grace through faith. Thus, there was not to be 
another goal of the ages that would annul the gospel of salva-
tion by grace through faith. 

2) The gospel, the goal of all previous ages, condemns, in 
no uncertain terms, those who reject Christ as the Son of God (1 
John 2:22f). 

3) The gospel, the goal of all previous ages, said that those 
who abandoned the gospel after once accepting it and tasting of 
its blessings, crucified Christ afresh and were worthy of a pun-
ishment worse than physical death (Hebrews 6; 10). 

4) The gospel, the goal of all the previous ages, teaches 
that to abandon Christ and return to a life of rebellion would 
result in forfeiture of kingdom blessings (1 Corinthians 6:19f; 
Galatians 5:19f). 

Now if, as Universalists claim, this gospel message was 
annulled, giving way to a system that redeems anyone and eve-
ryone guilty of these things—and worse—then Paul was clearly 
wrong to claim that the goal of all the previous ages had ar-
rived! 

Paul’s use of these two words (telos and katantao), to 
speak of what was happening in his day is a powerful testimony 
to the place of the church in God’s Scheme of Redemption. The 
blood bought Church was the goal of the previous ages. This 
means that the church was not to pass away with the dissolution 
of the Jewish Aeon, as some suggest. Would it not be strange if 
the goal of the previous ages endured for only 40 years? Is that 
what God had in mind for the “kingdom that shall never pass 
away”? To suggest that the church was to pass away after 40 
years surely indicates that God could not be through with the 
“goal of the ages” quick enough, so that He could get to . . . 
what? What other goal of the previous ages is there in Scrip-
ture? It appears to me that those who are suggesting that the 
church was to cease at the Parousia are positing a modified 
form of the millennial view that the church really is not the 
“consummation of God’s program.” 

Unless one can demon-
strate that Paul had some-
thing other than the Church 
in mind when he spoke of 
the goal of the ages, then 
the Church was the antici-

pated destiny of the previ-

ous ages. This destroys the 
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1st Annual Carlsbad Eschatology Conference 

     Last March, my wife and 
I had the pleasure of attend-
ing the 1st Annual Eschatol-
ogy Conference in Carlsbad, 
New Mexico. I have to con-
fess that I was a bit appre-
hensive about the loca-
tion—it seemed to me that 
Carlsbad was pretty much 
out in the middle of no-
where. After driving from 
El Paso to Carlsbad I was 
sure that it was in the mid-
dle of nowhere. I wondered 
what kind of turnout the 
conference would receive 
(oh me of little faith!). 
Well, with attendance right 
at the century mark, it was 

obvious right away that the turnout was not disappointing—in 
fact, I even heard comments that it was the largest Preterist 

conference that some of the speakers had attended. 
The lineup of speakers included some of the best-known 

names in Preterism: Kurt Simmons (who organized and hosted 
the conference), Don Preston, Ed Stevens, John Noē and Todd 
Dennis. All were previous 
contributing authors to Ful-
filled! Magazine, but with 
the exception of John Noē, I 
had not met any of them. 
What a blessing it was to 
finally meet the individuals 
that I had been trading 
emails with for so long. 

When Kurt’s promo-
tional email stated that the 
conference grounds were 
situated next to the beautiful 
Pecos River, I figured that 
he was just “talking the 
place up.” Wrong again! I 
don’t know that I’ve ever 
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 (Heb. 1:14)                               For the Law, since it has only a shadow of the good things (Gk.=about) to come . . . .” (Heb. 10:1) 

seen a river with 
water that 
color—it was 
almost tur-
quoise. My wife 
and I had an 
extra day after 
the conference 
before our flight 
out of El Paso, 
so we spent 
some time walk-
ing along the 

paved pathway that meanders along both sides of the river, 
joined by a floating bridge. The conference center itself was a 
beautiful facility, with the main lecture room walled-in by win-
dows overlooking the river. 

Many of the attendees met on Friday morning and went to 
Carlsbad Caverns—I’ll let the pictures speak for themselves. 
The conference itself started Friday afternoon, and we heard 
from all five of the speakers. The morning and afternoon ses-
sions on Saturday featured four speakers each, which made for 

some information-packed 
days. 

During the breaks be-
tween lectures attendees 
had a chance to meet one 
another, as well as chat 
with the speakers and pur-
chase materials which they 
had available. I forget 
which attendee came the 
farthest distance, but my 
wife and I met individuals 
from Idaho, Texas and 
Georgia, among other 
places. 

The conference was 
both audio- and video-
taped, so you haven’t missed out if you were unable to attend. 
Check Ed Steven’s site, www.preterist.org, for CD’s and 
DVD’s of the conference. Of course, there’s nothing like being 
there in person, so make plans to attend next year’s conference. 
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Redemption—The “Big Picture” 

 
by Ed Stevens 

 
This article provides an overview of the plan of redemption 

revealed throughout Scripture.  Some call it the “scarlet thread” 
that runs through the Bible.  Others refer to it as “His Story” 
since all of Bible history relates to the plan, revelation, gradual 
development, and eventual consummation of redemption in 
Jesus Christ.  

Someone recently shared an email in which his Futurist 
pastor insisted it is not legitimate to interpret the nature of ful-
fillment at the end time (Revelation) differently 
than the physically literal nature of reality at the 
beginning time (Genesis).  While I agree some-
what with that principle, there are some interpreta-
tive problems that can develop when we take that 
approach. Just like it is possible to incorrectly 
force the pieces of a puzzle to fit together and get 
the wrong picture, so it is also possible to incor-
rectly interpret the nature of redemptive events at 
the beginning. Just as there is only one correct 
way to fit puzzle pieces together, there is also only 
one correct way to interpret scripture. And if we 
do not know at the beginning what the finished 
puzzle is supposed to look like, it will be much 
more difficult to put it together correctly. Seeing the big picture 
on the outside of the box before we begin is extremely helpful. 
However, God did not give mankind a multimedia presentation 
of His redemptive plan at the very beginning.  Instead, He gave 
a promise in “mystery” (enigmatic) form—revealed gradually 
in bits and pieces in history. 

We could debate why God did not just give us the big pic-
ture all at once at the beginning—so we would not have to 
scratch our heads trying to figure it out—but it seems that God 
wanted us to struggle with it in order to humble us, make us 
seek His face, and learn to trust and depend upon Him.  But 
there is another reason.   

Ten thousand years from now it will be even more tempt-
ing for humanity to dismiss Christianity as mere superstition of 
a pre-enlightened age.  But the Bible relates a story which was 
developed inside verifiable history over a span of four thousand 
years.  The story is too interrelated and systematic to be the 
product of deceivers or lunatics.  God did it this way so that His 
redemptive plan could not be falsified on historical grounds, no 
matter how many years pass. For the redemptive plan to stand 
the test of time for all ages to come, it needed to be revealed 

and consummated inside history over such a long period (and in 
such a historically verifiable way) that there could never be any 
question about its authenticity.  This is exactly what we find in 
the Bible. Only the “Ancient of Days” could accomplish some-
thing like that.   

God’s plan of redemption was a “mystery” which was only 
unveiled partially and gradually through the Old Testament.  
This mystery was not only hidden from humanity in general, 
but it was somewhat obscure to God’s people and the angels as 
well:  

 
As to this salvation, the prophets who prophe-

sied of the grace that would come to you 

made careful searches and inquiries, seek-

ing to know what person or time the Spirit 

of Christ within them was indicating as He 

predicted the sufferings of Christ and the 

glories to follow.  It was revealed to them 

that they were not serving themselves, but 

you, in these things which now have been 

announced to you through those who 

preached the gospel to you by the Holy 

Spirit sent from heaven—things into which 

angels long to look.  (1 Peter 1:10-12, 
NASB95) 
 

They did not get the big picture at the beginning.  God used 
his people to paint the picture slowly and gradually over the 
first four thousand years of human history.  Only at the end of 
the redemptive drama did the big picture come into clear view.  
That is why I suggested that looking first at the nature of things 
at the beginning (without having the big picture at the end in 
view) may skew one’s interpretation of the nature of fulfillment 
at the end time. If you start off on the wrong path, you will end 
up at the wrong destination.  If you know your destination you 
will know which path to take.  In this case, it is the last things 
that we need to look at first, since the last things tell us how to 
fit the first things into the big picture.  And the nature of fulfill-
ment of the last things is more significant for our understanding 
of the whole redemptive drama than the nature of the first 
things.  The New Testament tells us what the Old Testament 
was pointing to—Jesus Christ.  So we need to see the big pic-
ture first before we start trying to put the Old Testament pieces 
together.  

I appreciate Brian Martin’s emphasis on this in his book 
Behind the Veil of Moses.  His comments on Paul’s teaching 
about this in 2 Corinthians 3:7-16 are excellent. Only at the end, 
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 ready to disappear. (Heb. 8:13)                         For He . . . has appeared in these last times for the sake of you. (1 Peter 1:20) 

when the veil of Moses is removed, do we see 
clearly enough to understand correctly God’s 
redemptive plan from its creation all the way 
to its consummation. 

You may be asking, “What does the big 
picture look like?”  Here it is: 

 
1. God made His plan for humanity in eter-

nity before He created the universe. 

2. Then God created the Universe and all 
that it contains, including the first two 
humans, Adam and Eve, as well as the 

Garden in which they would dwell. 

3. God wanted man to live forever with 
Him in close fellowship, so He gave 
Adam a task to fulfill and guidelines to 
follow during his probation on earth in 
order to prepare him for his eternal life 

in heaven with God. 

4. But Adam and Eve ate from the forbid-
den tree and broke that fellowship, 
bringing condemnation and separation 

upon themselves and their posterity. 

5. This put man in a state of spiritual death 
before God, as well as doomed their 
physical bodies to suffer physical death 

and return to dust. 

6. Because God, in His holiness, could not 
bring the righteous dead into heaven 
until His plan of redemption was com-
pleted, He allowed Satan to imprison the 
conscious, disembodied souls of man-

God’s plan of 

redemption was 

a “mystery” 

which was only 

unveiled 

partially and 

gradually 

through the Old 

Testament.  

kind in Sheol (Greek: Hades). This was 
a temporary provision until a “seed of 
Eve” would come and “redeem” His 
elect from Satan and raise them out of 
Hades, giving them new immortal and 
incorruptible bodies, taking them to 

heaven to dwell with Him forever. 

7. All the events of the Old Testament 
were a tutorial designed to equip His 
people to recognize the Redeemer 
when He arrived, and to enable us to 
understand what He was accomplishing 

for us. 

8. Christ Jesus is that Redeemer, and the 
whole New Testament is the unveiling 
of “the rest of the story” (His Story) of 
God’s plan to buy back His people 
from eternal separation and condemna-
tion, and to give them immortal life in 
His presence and fellowship forever. 
 
In future issues we will focus on smaller 

pieces of the Redemptive Puzzle.  But it was 
important here, before attempting to fit the 
pieces together in future articles, to see what 
the big picture is supposed to look like when 
we are finished. 
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Birks (from p. 7) 

ever, our context for understanding the verse under discussion 
does not merely contain a few verses before or after 2 Peter 3:8. 
Peter laid the ground work for his teaching on the timing of the 
Second Coming long before writing his second epistle. Notice 
that Peter’s statement about “a thousand years” is in response to 
a question—one that is defiantly posed by those whom Peter 
calls “scoffers.” Verse 3 states:  “. . . knowing this first of all, 
that scoffers will come in the last days with scoffing, following 
their own sinful desires. They will say, ‘Where is the promise 
of his coming?’” Going back to verse 1, we begin to understand 
the meaning of verse 8 and the “thousand years” statement. In 
order to refute the scoffers and their defiant question in verse 4, 
Peter states that he had written another epistle previously to this 
same group of recipients, namely, the first epistle of Peter: 
“This is now the second letter that I am writing to you, beloved. 
In both of them [1 and 2 Peter] I am stirring up your sincere 
mind by way of reminder . . . .” (It is true that Peter does not 
directly and irrefutably tell us that he is referring to his first 
epistle (i.e., 1 Peter); but if he is not, then to what could he pos-
sibly be referring? Since we have both 1 Peter and 2 Peter pre-
served for us as canonical Scripture, let us, for argument’s sake, 
receive the proposition that here, in 2 Peter 3:1, he is referring 
to the first epistle that bears his name.) 

At the end of verse 1, Peter states that he is, by what he is 
about to say, attempting to “remind” his readers of something 
that he had stated to them in his first epistle. In 2 Peter 3:2, he 
tells his readers to “remember the predictions of the holy proph-
ets and the commandment of the Lord and Savior through your 
apostles” concerning Christ’s Second Coming. (We know this 
because of the immediate reference to the dispute over the tim-
ing of the Second Coming being “scoffed at” by the scoffers in 
verse 4.) Thus, both Old and New Testament prophets prophe-
sied concerning the timing of Christ’s Second Coming, and the 
Lord Jesus Himself taught regarding it. 

Next, Peter directs us to the timing of the Second Coming 
in verse 3: “. . . knowing this first of all [‘first of all,’ meaning 
that what he is about to say concerning the timing of Christ’s 
Second Coming is of ‘first’ importance], that scoffers will come 
in the last days with scoffing . . . .” Clearly, the Parousia was 
predicted to occur within the period of time which Peter calls 
“the last days.” My intent is not to discuss the meaning of the 
term “last days” (the first-century Jews believed it represented 
the last days of the Mosaic system and the beginning of the 
reign of the Messiah). Rather, it is my intent to establish that 
what Peter called the “last days” was, in fact, the same genera-
tion in which Peter lived and ministered. Thus, the scoffers 
were retaliating against the first-century teaching that Christ’s 
coming was certainly about to occur in their lifetimes. This is 
why it is important to understand why Peter made reference to 
“reminding” his readers about what he had stated previously to 
them in his first epistle concerning the timing of the last days. 
Peter makes it abundantly clear in 1 Peter 1:20 that the last days 
were the time in which Christ himself was first manifested in 
the flesh, carried out His ministry, sacrificed Himself on Cal-
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vary’s cross, and was resurrected bodily from the grave. Ac-
cording to 1 Peter 1:20, “He [Christ] was foreknown before the 
foundation of the world but was made manifest in the last times 
for your sake . . . .” The fact that Christ was upon the earth dur-
ing what the Bible calls the last days or the last times is made 
abundantly clear from numerous passages (Gen. 49:1, 10 and 
Num. 24:17; cf. Mt. 2:1-2; Heb. 1:2, 9:26; and 1 Jn. 2:18). The 
scoffers’ scoffing was yet another sign that those alive in the 
first century were, in fact, living in the last days. Clearly, Peter 
believed that he was living and writing in the last days. 

Under the inspiration of the Holy Spirit, Peter now states in 
verse 4 that a person’s “sinful desire” asks the defiant question, 
“Where is the promise of His coming?”  This is important: if the 
scoffers are asking the question of “where” the promise of His 
coming is, then this indicates that the scoffers were responding 
to the first-century teaching that Christ’s coming was “soon,” 
“at hand,” and “about to be.” This very important fact is missed 
by all Futurists who deny that the New Testament teaches a 
first-century Parousia. They are so livid in their denial of the 
biblical teaching that they fail to ask themselves the all-
important question: “Why are the scoffers scoffing at the prom-
ise of His coming?”  The simple answer is that they understood 
what Christians were proclaiming. However, because several 
years had passed, and the Temple was still standing, they felt 
that the promise of His coming had been proved false. The fact 
that they were scoffing verifies that the first-century church pro-
claimed a first-century Second Coming of Christ! No other ex-
planation will suffice as to why the scoffers were scoffing at the 
first-century timing of Christ’s coming. 

With the above in mind (and without belaboring verses 5-
7), let us now answer the question at hand: “What does 2 Peter 
3:8 mean?” While Peter refers to the fact that, to the Lord, a day 
is as a thousand years and a thousand years is as a day, Peter is 
not saying that time is a meaningless concept to God and that 
His apostles and prophets can say that Christ will come soon, or 
that His coming is at hand, while it is still thousands of years 
away. Rather, through the God-honoring method of proper bibli-
cal hermeneutics, we can discover precisely what Peter means 
when he refers to a “thousand years.” The answer to the mean-
ing of verse 8 is found in verse 9: “The Lord is not slow to ful-
fill his promise . . . .” Verse 8 simply means that God and His 
promises are not affected by time as it affects us who live 
“under the sun” (Ecclesiastes 1:9). Unlike God, we are bound by 
the tick-tock of the clock. When it comes to God fulfilling His 
promise of a first-century Parousia, He is not bound by the 
whims and ways of evil, unbelieving man. Note that, in verse 4, 
the scoffers asked in their defiant challenge to the confident 
expectation of a first-century Parousia, “Where is the promise of 
His coming?” And now, in verse 9, Peter answers his challeng-
ers directly: “The Lord is not slow to fulfill His promise . . . .” 
Of what “promise” is Peter speaking? The only “promise” re-
ferred to in this context is the promise of Christ’s expected first-
century coming that was last mentioned in verse 4. Peter says 
that to question the validity of what the early church was 



 

 

3. What am I going to do about it?  

The original intent of Scripture is not fully realized unless 
it is applied to one’s life. The question that remains for every 
properly exegeted passage of Scripture is: “What is this text 
demanding of me? What am I required to do with this informa-
tion of a first-century expectation of the Parousia?” 

How about doing for others what I am doing for you, the 
reader, right now? Take this information, go over it and over it 
until you digest it thoroughly, and then ask God to send people 
to you who struggle over 2 Peter 3:8. You will be amazed at the 
number of folks He will send to you so that you might glorify 
Christ’s word in defiance of those who, according to their sin-
ful desires (2 Peter 3:3), continue to declare a still-future-to-us 
Second Coming that is foreign to the text and meaning of 
Scripture. 

preaching concerning the first-century expectation was nothing 
less than sinful (verse 3b). Since this is the “only” Second 
Coming to which the New Testament documents testify, then it 
is unreasonable and without biblical foundation to say that the 
scoffers were referring to anything else other than the procla-
mation of an expected first-century Parousia. 

We are to understand that the phrase of a thousand years 
being as a day to God was not given in order to teach that the 
Second Coming could happen at any time or that time is mean-
ingless to God relative to the Second Coming. Rather, we are to 
understand that verse 9 teaches us that, when God states what 
He does concerning the thousand years, it is meant to proclaim 
that the Lord is not “slow” (as the scoffers pronounced) when it 
comes to fulfilling His promise of Christ’s first-century 
Parousia. Why would someone “scoff” at a promise of a Second 
Coming that was still thousands of years in the future? They 
could only “scoff” at a Second Coming that was proclaimed to 
be at hand! 

Having settled what the text says and means, we come to 

our final question: 

measures in His dealings with men, and that His mode of reck-
oning is ambiguous and variable, is not only unreasonable to 
me—it is immoral. To make such a suggestion implies that a 
day may mean a thousand years or a thousand years may mean 
a day. If this is so, then there is no possible way prophecy can 
be reasonably interpreted.  

The Scriptures themselves offer no reason to use such a 
method of interpretation. God is faithful and He gives no reason 
to believe that His dealings with men are anything less than 
consistent with His faithfulness. It is clear to me that Peter’s 
reason for quoting Psalm 90:4 is to assure his readers that what 
Jesus predicted in Matthew 24 was about to unfold in their life-
time. Peter was assuring his readers that the Day of the Lord 
was the Day of Judgment predicted by Jesus and that it was 
indeed coming upon that generation. In the balance of this 
chapter, Peter uses apocalyptic language (cosmic imagery) to 
explain how the Old Covenant age was coming to an end and 

how the New Covenant age was soon to appear. Peter was, in 
reality, speaking about the destruction of the Jewish leadership 
or government, which was fulfilled when the fires of war came 
upon the nation shortly after he wrote. All these things were to 
come in the generation that was contemporary with our Lord. 
The time text makes this very clear. As John Noē says, “Why 
not just take Jesus at His word?”  
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millennial doctrine that the church is a “temporary interruption” of God’s kingdom plan. 
Unless one can demonstrate that Paul had some other goal of the ages in mind, than the Church, then there is not another destiny 

of the ages other than the Church. This means that the New Creation that had broken into the Old World was about to be perfected, not 
terminated. And this means that the gospel of justification by faith, that condemns unbelief, immorality, and rebellion, did not pass 
away at the Parousia either. 

The Body of Christ was the eternal purpose of God, and the goal of the previous ages. Any doctrine that depreciates the honor and 
the glory of the church is a Christ dishonoring doctrine. Further, it flies in the face of Paul’s statement that the Church was the goal of 
all previous ages. 

Preston (from p. 9)  



 

 

 

Preterism . . . it’s about time! 

It’s about the time Jesus told His disciples that He would return—this (His) generation! 

It’s about the time the New Testament authors told their readers Jesus would return—soon, 

near, at hand, shortly! 

It’s about time for a scriptural explanation other than delay! 

It’s about time for a “last days” view that doesn’t conjure up gaps and parenthetical ages! 

Preterism . . . maybe it’s about time you looked into it! 

Prophecy Quiz 
 

Behold, the LORD rides on a swift cloud, and will come into Egypt; The idols of Egypt will totter at His presence, and the heart of 

Egypt will melt in its midst. (Is 19:1) 

 The above verse is describing: 

A. Every Egyptian seeing God on a literal cloud as He rides in judgment against their nation. 

B. God’s judgment of Egypt described in figurative, apocalyptic language. 

Few, if any, students of the Word believe that God was actually seen on a cloud by anyone during His judgment against Egypt. In 
fact, most have no difficulty in acknowledging that while there was a literal judgment against Egypt, this apocalyptic description is 

not to be taken literally. Why, then, do we insist on a literal interpretation for the following verse? 

Jesus said to him, “It is as you said. Nevertheless, I say to you, hereafter you will see the Son of Man sitting at the right 

hand of Power, and coming on the clouds of heaven. (Matt 26:64) 

When the high priest heard Jesus say this, he tore his clothes and accused Jesus of blasphemy. Why? Because he knew what coming 
on the clouds of heaven meant—that Jesus was claiming to be God, and would come in judgment against them. The Jewish Council, 
before whom Jesus spoke these words, knew that cloud-comings were woven throughout the Old Testament Scriptures. Did they 
deem Him deserving of death because He claimed He could ride on a cloud, or because He had just stated, in language which all 
Jews understood, that He was God and would return to judge them? Surely the latter is the case. Why, then, do we insist on interpret-
ing this cloud-coming judgment of Christ in a literal fashion, instead of in the manner of Old Testament cloud-coming judgments? 


